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The Wondrous Feat of Yaakov Avinu
Gathering Twelve Stones that Miraculously Transformed into One

In this week’s parsha, parshas Vayeitzei, we read (Bereishis
28, 10): X3 > ow 1771 DIpR3 Pagv ,maar 901 Yaw INSn o3Py R
“RTTM BIPRS 3DWH PRIWRTNR DY RIpRn aRn np wawn-- and
Yaakov departed from Be’er Sheva and went to Charan. He
encountered the place and spent the night there, because
the sun had set; he took from the stones of the place and
he put them around his head, and lay down in that place.
Rashi comments: He arranged them like a gutter-pipe
around his head, because he feared the presence of wild
animals. The stones began to quarrel with one another.
This one would say, “Upon me shall the tzaddik lay his
head”; and this one would say, “Upon me shall he lay his
head.” Immediately, HKB”"H made them into one stone.
This is implied by the words: “And he took the stone that
he placed around his head.”

We can only imagine the magnificence of Yaakov Avinu’s
appearance, at the age of seventy-seven, as he poured out his
heart to Hashem on Har HaMoriah. This miraculous event
transpired 3,591 years ago, in the year 2185, counting from the
creation of the world, at the precise location where his ancestors
Avraham and Yitzchak prayed. This is where his grandfather
Avraham bound his father Yitzchak on top of the mizbeiach;
this is where his offspring, Yisrael, were destined to build the
two Temples; this where the Melech HaMashiach will build the
third Beis HaMikdash at the time of the future geulah.

This transpired after Yaakov returned from Charan in order
to pray at the exact location that Avraham and Yitzchak had
prayed. Immediately upon concluding his supplication, he asked
permission to return to Charan to complete his journey and
fulfill his mission. Yet, HKB”H delayed his return to Charan by
causing the sun to set two hours prematurely. Enveloped by the

darkness of night, he was prevented from returning to Charan,
as it is written: “He spent the night there, because the sun
had set.” We find the following elucidation from Chazal in the
Gemara (Chullin 91b): nea% X2 i1 prax n“apn nax 1y wpa e 17
“wawn X3 T 1Y K92 qua wn-- When he finished praying,
he intended to return to Charan, but HKB”H intervened,
saying, “This tzaddik has come to My lodging place; shall he
depart without resting the night.” Immediately, the sun set
miraculously.

How incredible it would be if we could see how Yaakov
Avinu prepared his bed to sleep on Har HaMoriah that night!
To see how he carefully chose from the stones in the area to
form a protective structure around his head. To be able to hear
the stones arguing heatedly with one another, each one arguing:
To witness how HKB”H
ultimately intervened and miraculously transformed the twelve

“Upon me shall he lay his head.”

stones into one, which he placed beneath his head that night.
To see how he woke up in the morning, erected the stone as a
monument and anointed it with oil—to commemorate the great
miracle that was performed on his behalf on Har HaMoriah.

Hence, it is only fitting that we examine Rashi’s explanation
as to why Yaakov took the stones to place around his head: “He
arranged them like a gutter-pipe around his head, because
he feared the presence of wild animals.” We must endeavor
to explain why he only saw fit to place the stones around his
head and not around his entire body. Surely, wild animals do
not distinguish between the head and the other bodily limbs.
Additionally, why did HKB”H miraculously transform the
twelve stones into a single stone? After all, it is an established
principle that HKB”H does not perform a miracle, altering the
laws of nature, for naught.
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Furthermore, we should examine Yaakov Avinu’s tefilah.
After awaking from his slumber and from the incredible vision
he saw in his dream, he formulates a vow (Bereishis 28, 20):
DI YR T T WY TAY DIPYR R BR AARY T apye
9 1 AR na R nTywa cnawt wiaby 13t Yoy onb oy jmat qbin
“@*pYxY-- Then Yaakov took a vow saying, “If G-d will be with
me, and He will guard me on this way that I am going; and
He will give me bread to eat and clothes to wear; and I will
return in peace to my father’s house, and Hashem will be
a G-d to me...” Regarding the words “and Hashem will be a
G-d to me,” Rashi comments: “That His name will rest upon
me from beginning to end, that no defect should be found
in my offspring.” At first glance, Rashi’s comment appears
enigmatic. Where do we find an allusion in the words "nt momv”
“@'pRY *Y to the fact that he prayed that HKB”H’s name would
rest upon him from beginning to end and that no defect should
be found in his offspring?

Yaakov Took Twelve Stones
Corresponding to Twelve Tribes

We shall begin to shed some light on the subject by
introducing Chazal's revelation regarding the stones that Yaakov
gathered and the reason HKB”H transformed all of the stones
miraculously into a single stone. Here is their elucidation in the
Midrash (B.R. 68, 11):

m“apn AT 70,0 RNAR 1wy DAY AR TN 080, 01pnRn 1aKn e

PR TR KT 011aR, [apy] MnR ,00uaw 1wy onw ayn [apye] Ry

2 Taapn UKW AR PT 7T 1T DK WY DAY 1T NINRNR BN IR, TRy RY
Raaw 2 TR RITW Y0 11T 17 02aR 2 MKMW 1170, 000aw

According to the Midrash, Yaakov took specifically twelve
stones, representing the twelve tribes that HKB”H decreed that
he would establish. Neither Avraham nor Yitzchak established
the twelve tribes. If the stones united to form one single stone,
Yaakov would know that he was destined to successfully
establish the twelve tribes.

We learn from this Midrash that these stones were no
ordinary stones. Yaakov Avinu took great care in selecting these
twelve stones. They were meant to correspond to the future
twelve tribes that would constitute the foundation of the nation
of Yisrael for the remainder of time. Moreover, he established a
sign and a test for himself: If the twelve stones joined together
as one, he would know that he was the one destined to establish
the twelve tribes. Accordingly, HKB”H granted his request; thus,
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notifying him that he would indeed be the one to establish the
twelve tribes.

This enlightens us as to the quarrel that ensued among the
twelve stones. For, they represented all the future neshamot of
Yisrael that would be divided up among the twelve tribes. As
such, each would have its own unique way of serving Hashem.
Here is how our great luminary, the Chatam Sofer (Shoftim),
expresses this phenomenon:

(DamRT 7“7 7 710 1 97 mawy Wy winTa ‘Rt ayw”) farnn prey”

YR 7RR U5 ow onban mipw DRw 20aw 24 2amanb nvwa wr pmyw 34

vaw Yob wr 1N pora rYn SOwWT pawnt T K1t 10 A e
Sanminz uphn ant 1 By waw nTay e 1y

We know from the Ar”i that there are twelve heavenly
gates for the customs of the twelve tribes of Yisrael. Each
one’s tefilah ascends through its particular gate. Likewise,
divine influence and speculative knowledge associated
with Torah-study descend through these gates. Each tribe
has its own gate and conduit for bringing down its divine
influence, in keeping with the notion of “and grant us our
portion in Your Torah” (from the middle berachah of the
Shabbas tefilah).

Therefore, each of the twelve stones, corresponding to one
of the twelve tribes, yearned for the tzaddik to rest his head
upon it specifically. In other words, each one wanted Yaakov
Avinu, the head and holy source from which the twelve tribes
would emerge, to rest his head and thoughts upon it—accepting
its methodology and philosophy regarding Torah-study and the
service of Hashem. In addition, they wished to be extracted
from the house of Lavan HaArami, where the neshamot of
Yisrael were concealed and trapped. To accomplish this feat,
Yaakov would have to go and marry Rachel, Leah, Bilhah and
Zilpah, who would give birth to the twelve tribes that Yaakov
would take out of Lavan’s house.

Notwithstanding, Yaakov realized by means of “ruach
hakodesh” that the ideal was for the twelve tribes to unite
as one in the service of the one true G-d—regardless of their
unique paths and philosophies. The Torah expresses this fact
as follows (Bamidbar 15, 16): “@s% mom 78 vawnt AR A110"—
one Torah and one judgment will apply to you. Therefore,
he established a sign for himself: If the twelve stones united
as one, he would know that he was destined to establish the
twelve tribes. For, it is fitting for the offspring of Yisrael to unite
and serve the one true G-d.
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Yaakov’s Stone Was the Foundation Stone
for the Beis HaMikdash

Now, let us examine some of the amazing things that
transpired with this special stone that Yaakov placed beneath
his head. We shall begin with the fact that Yaakov chose to set it
up as a monument and establish it as “@»pox n12”—the house of
G-d. For, itis written (Bereishis 28, 18):

maNR NN QWY PRIWRTR DY WK JANT AR 0P P18 2Py now”
7773 1AW MTRY DOPUR 0 OR AARY 1T 3PP 1T LR DY R pien
2R 11°2 YN @ivwa nawt ,wiaby a3t 1oRY an oY jnat 771 20aR ws nn
QWNR Y91,0009N 193 1000 1aNn NRY AWK AN AR, RIPYRY 05 e
S weR ey oY 1nn

Yaakov arose early in the morning and took the stone that
he had placed around his head and set it up as a monument;
and he poured oil onits top ... Then Yaakov took a vow, saying,
“If G-d will be with me, and He will guard me on this way that
I am going; and He will give me bread to eat and clothes to
wear; and I will return in peace to my father’s house, and
Hashem will be a G-d to me—then this stone which I have set
up as a monument shall become a house of G-d, and whatever
You will give me, I shall surely tithe to you.”

We must endeavor to understand Yaakov’s declaration that
the stone he set up as a monument would be “a house of G-d”—
“Beis Elokim.” How can a slab of stone without a single room
be considered “a house of G-d”? The Ohr HaChaim hakadosh
provides us with an answer: na 7o axn "nRY WK DR (AR
“prn 1R RW AN 1T R 9 R, 0pYR—it turns out that
this was the foundation stone, which they summoned for
the Mikdash. He is referring to the stone we learned about in
the Mishnah (Yoma 53b): m»»nwy maarwxa moxva: ninvh ow nnv 1ar”
“nxap1 nnn—a stone was there from the days of the early
prophets, and it was called “Shesiyah” (foundation). It was
located under the Aron in the Kodesh HaKodashim. The Gemara
explains (ibid. 54b): “eY1yit nnwin mamnw xan”—a Baraita taught:
Because from it the world was founded.

With this understanding, the Ohr HaChaim explains
that HKB”"H summoned the foundation stone—the “Even
HaShesiyah”— for Yaakov to sleep upon in the location of the
Mikdash. Subsequently, this very same stone was set in the
Kodesh HaKodashim. The commentaries point out that this fact
is stated explicitly in the Zohar hakadosh (Noach 72a): jaxm”

“e AW 1aR KTT,0°PTR N3 10 AR TNnY WK NN,
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In truth, this statement is somewhat perplexing. How can
we claim that Yaakov’s stone was none other than the “Even
Shesiyah” that was in the Kodesh HaKodashim?
derives from the fact that the world was founded from it. This

Its name

implies that this stone was already there from the day the world
was created—Ilong before Yaakov established it as a monument.
The Zohar actually senses this difficulty and proposes a solution
based on mystical principles.

HKB”H Submerged the Stone
in the Depths of the Abyss

Notwithstanding, in the Radal’s commentary on the Pirkei
D’Rabbi Eliezer (35, 69), he resolves the difficulty posed by the
Zohar in a very reasonable manner. Both the Pirkei D’Rabbi
Eliezer (ibid.) and the Midrash Shochar Tov (Tehillim 91)
concur with the Zohar hakadosh that Yaakov’s stone became
the “Even Shesiyah.” However, the matter is explained in the
Pirkei D’Rabbi Eliezer at greater length:

W, 1AN PR DY TYIY At a0 DAN 1Y Dnw apy npy”
,R0SW WY 0w TRR Yy PTRYY 1eTInY ,01pn 1IN PRIWRTR DNIN
9927) TARIY ,PIND TN 213 NPEY 0rrny oYW TS AN AR 151 wyn
D7ART AR VIPYY 2pP? 2w .. PR TN 213 IR Taps M1 (N 17 K 0o
DUAW 17 1AW 19 T, 217A 7102 AR AN DT AN 1a8 0710 BRIN Ren
STORT DY 1Y PRt R vy o

RIR WY, NIATN PRy 1Y AR TYavT 100 Y v, niapn vy n
R DWRY AW (A8 NRAP 79985 18905 A0 WP DIRD PANY 50
TR (AN TRRAW ,TRTY ' 99n by, paNt Yo annna nwnat, yaRa an
AN 13K 28 RN 1 By apye Yot ,mephR nva e taxn hnw WwN
,BTowa 1 aIpRY 1120w BR DY Yo 1130 MR napn ek Yann mom
SRS 971 3PP 9701 RN NI nTIn snar e e

Yaakov took twelve stones from the stones of the
mizbeiach upon which his father Yitzchak was bound. He
placed them around his head in that very same location
to let him know whether or not twelve tribes were to
be established from him. They all became one stone
illustrating to him that they were all destined to become
one nation in the land . .. Yaakov returned to gather up the
stones and he found that they were all part of a single stone.
He placed it as a monument in that place. Oil descended
from the heavens and he anointed it...

Whatdid HKB”"H do? He took Hisrightlegand submerged
the stone in the depths of the abyss...
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Thus, it states explicitly that Yaakov’s “Even Shesiyah” does
not sit exposed in the Kodesh HaKodashim. Rather, HKB”"H
submerged it in the depths of the abyss, inside the earth,
at the source from where the world was formed. With this
understanding, we can now interpret the Mishnah: “A stone
was there from the days of the early prophets, and it was
called “Shesiyah.” The Mishnah is teaching us that the prophets
chose a stone and imparted it with great kedushah. They set
it in the Kodesh HaKodashim in a location corresponding to
where HKB”H submerged Yaakov Avinu’s “Even Shesiyah.” It
was called the “Even Shesiyah,” because it corresponded to and
marked the location from which the world was founded.

The “Even Shesiyah” Represents
the Unity of the Twelve Tribes

Based on what we have learned, this enlightens us as to why
HKB”H chose to submerge Yaakov’s stone into the depths of the
abyss in the exact location from which the world was formed.
Let us introduce the explanation of the esteemed author of the
Shevet Mussar and Midrash Talpiyos in his commentary V’lo Od
Elah on the Pirkei D’Rabbi Eliezer (ibid.):

NI PRy 1Y “apn Yany 1t 1ant by nR A e mm pn vy
NITANS 09191 Daw 2 Y 1aY N3 NN AN 1D DN KT Yo
Bx1 Ty B oY awaw rany avpn 11 n“apn aRwy 195 B a5
2% by (:3° §7) 1A% noonRa YUY 1A 11a101,091Y 1R 21wt on YR PR
JSRAw 212 1aTnY ooy nTv1aa 28 (-2 0Ma7) 22007, Tt oYY oy

-8 7“maw) YUY 1270137 91375 IRAwe Yrawa oy nR 893 aYapnw 1
013K 2 B AR AN 1170 1991, NMRT IRTPIY TR Drawa nawRea (v
oY1 7103 AP A, nvIn K121 o awaw YRWw 213 1avny 1nanmy
1 990 foy By 1191 nranw 19N DrTnya oy NR 0YYa1on on 1ND
ab1pi vrIAn? RYW *15 0T KXY AR 1A 12RY 19K DY 1809 nyun

We should explore what all the commotion is concerning
this stone that HKB”H submerged to the depths of the abyss.
Seeing as this stone alludes to the twelve shevatim all united
together, as described above, therefore HKB”H established
it as the foundation of the world—alluding to the fact that
the world exists for their sake. If there is no Yisrael, chas
v'shalom, there is no world. Our blessed Rabbis express
this fact as follows in Masechet Chagigah (12b): “The world
stands on twelve pillars” ...

Therefore, since this stone is actually twelve stones that
joined together—corresponding to the number of Bnei
Yisrael, for whom the world was created—HKB”H placed

Shvilei Pinches

it at the site of the foundation of the world. It is as if they
are carrying the burden of the world as the pillars upon
which the House is founded, and upon which the Sanctuary
of Hashem stands. Thus, they can atone for any of their
descendants who are not good, decent people, so that the
world will not collapse.

Let us add an interesting point concerning the fact that
HKB”H chose this particular stone--that was originally twelve
separate stones and amalgamated into one miraculously--to
place beneath the Kodesh HaKodashim. We have learned in the
Gemara (Yoma 9b):

21931 9T TIAY 13 Y 03T WY v1an 391 1R 2aan wRT wepn”

YA NINAST TNINA PRTIY PRY AW wepn YaN ..ovmT n1osaw neay

DIn AR AYIpww by DA ANIW 13 7R 2181 301 13 2an nton
@I n1DvawT Ny MBa AT TIaY  N1tay whw Taas

We learn that the first Beis HaMikdash was destroyed
because the people were guilty of the three cardinal sins—
avodah zarah, immorality and murder. These sins were not
prevalent during the times of the second Beis HaMikdash; the
people of that period engaged in Torah-study and performed
mitzvot and acts of kindness. It was destroyed because of
“sin’as chinam”—Dbaseless hatred. This teaches us that “sin’as

chinam” is equivalent to the three cardinal sins.

Thus, we have an explicit source stating that the continued
existence of the Beis HaMikdash requires that unity and love
prevail among the people of Yisrael. Precisely for this reason,
HKB”H chose to take this stone that was formed from the union
of twelve separate stones. HKB”H wished to illustrate that the
people of Yisrael—comprised of twelve distinct shevatim—
must exist harmoniously as one. He submerged the stone in
the depths of the abyss beneath the Kodesh HaKodashim, in
the location from which the world was founded; in this manner,
He conveyed the message that the foundation and continued
existence of the Beis HaMikdash are solely in the merit of
Yet,
when “sin’as chinam” erupted among the people of Yisrael,

unity—similar to Yaakov’s single amalgamated stone.

causing separation and estrangement between fellow Jews, the
Beis HaMikdash could not continue to exist.

“From Tziyon the consummation
of beauty G-d appeared”

Following this line of reasoning, let us now address Rashi’s
comment: “He took from the stones of the place and placed
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them around his head”: He arranged them like a gutter-pipe
around his head, because he feared the presence of wild
animals. We shall introduce the precious and enlightening
words presented by the Yismach Moshe (Vayeitzei) in the name
of the sefer Kevod Chachamim” on the allegories of the Talmud
Yerushalmi (Berachos 4, 22), commenting on the passuk
(Tehillim 50, 2): “@rpx yoai 2ar Yivon 1ven”"—from Tziyon, the
consummation of beauty, G-d (Elokim) appeared. Why does
this passuk employ the divine name of “din”—Elokim—with

regards to Tziyon?

He provides an answer based on the Gemara’s explanation
that the stone in the Kodesh HaKodashim is called “Even
The
Gemara explains that this reason agrees very nicely with
the viewpoint that: g%y 9@k 21peox 27 RanT 09101 X921 R’
“N121 1nvpenvn—the world was created from Tziyon. For it

Shesiyah,” “because from it the world was founded.”

has been taught in a Baraita: Rabbi Eliezer says: The world
In other words, the creation
of the world began from the site of the Kodesh HaKodashim,
which is the center-point of the world. From that central point,

was created from its center.

the creation spread and expanded to all corners of the universe.
The Gemara substantiates its viewpoint from the passuk: 11xn”
“pasYR ¥oa11 281 Y19on—in other words, from the Beis HaMikdash
located in Tziyon emanates the beauty of the world.

Now, we are familiar with Rashi’'s comment (Bereishis 1, 1):
s mIRaaY nawnns aby Y mnaw /1 RT3 AR KY1,R9PYR K12 nwRes”
129971, 11 TR MANWT QYA 1T 0YTE, RPN DY PRY KT,
EoRwt YR @YpuR 1 nwy o1a (7-3 ow) 22051 The opening passuk
of the Torah employs the name Elokim rather than Havaya;
this indicates that the Creator initially intended to create the
world based on the midah of “din.” He foresaw, however, that
the world could not survive based on this strict standard.
Therefore, he preferentially partnered the midah of “rachamim”
with the midah of “din.” This partnership and preference for
“midas harachamim” are evident in the passuk (ibid. 2, 4): o12"
“@wmwt yaR @°poR ' nwey. Note that in this passuk both divine
names are employed, but the name of rachamim precedes
the name of “din.” With this in mind, the Kevod Chachamim
proposes a tremendous chiddush. He says that HKB”H’s initial
plan to create the world based on the midah of “din” was not
abandoned completely. For, we have a fundamental principle
(Yeshayah 40, 8): “a%1y% m17* 12°px 7211"—the word of our G-d
(Elokim) shall stand forever.

Shvilei Pinches

This means that HKB”H’s initial thought to create the world
based on “midas hadin” still exists and is in effect at the original
pointof creation—the site of the Mikdash. Subsequently, however,
when creation then spread from there to the rest of the universe,
HKB”H realized, so to speak, that this system was untenable.
Hence, He partnered “midas harachamim” with “midas hadin,” as
indicated by the passuk: “@»aw1 yax 22poR ' mwy ora.

This then is the meaning of the passuk: p»a11 7212 S19on 1981’
“@'puR. In the Beis HaMikdash, the starting point of creation,
the name Elokim—the name of “din”"—yet appears. This is
evident from the opening passuk of the Torah: 873 nwx=2”
»mp9R. This is also the implication of the passuk (Tehillim
68, 36): “Pwpnn mpYR 811"—in the place of the Mikdash, the
starting point of creation, there the name Elokim, representing
“midas hadin,” is dominant. This summarizes the words of the
Kevod Chachamim.

In this manner, the Yismach Moshe goes on to explain
the deeper meaning of the following pesukim in our parsha
(Bereishis 28, 12): mmmws yuan 1wRa1 "N axn oy1o mam oibne”
“13 @r11 2YTY BN ooxYn mm—and he dreamt, and behold! A
ladder was set earthward and its top reached heavenward;
and behold—G-d’s malachim ascending and descending on
it! The Midrash (B.R. 68, 12) teaches us thatin his dream, HKB"H
showed Yaakov a vision of the Beis HaMikdash. Therefore, he
saw how “G-d’s malachim,” the messengers of “midas hadin,”
ascend and descend in the Beis HaMikdash. Despite the activity
of these malachim, he witnessed a tremendous chiddush:
“pby 2wy 'm—HKB”H stood over him with the name Havaya,
“midas harachamim,” to protect him.

To convey this point, the passuk states (ibid. 16): apy> yp1”
“strm @ipna ' e 1eR AR niwn—Yaakov awoke from his sleep
and proclaimed, “Surely Hashem is in this place!” In other
words, he was amazed that in the place of the Mikdash—the
starting point of creation, where “midas hadin” prevails, as
implied by the passuk: “1»wrpnn o¥pbx 8113"—to find the name
Havaya, “midas harachamim,” also present. Notwithstanding, he
was overwhelmed with fear and trepidation due the kedushah of
the place: “popuR N3 BX ¥5 77 PR 7T BIPAT R 7R AR R —and
he became frightened and he said, “How awesome is this
place! This is none other than the house of G-d (Elokim).”
In other words, he perceived the dominance of the name Elokim
representing “din.” Then Yaakov proceeds to explain the reason
for this phenomenon: “@'nawn ayw mr"—and this is the gate
of heaven—because here, in the place of the Mikdash, is the
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gate and starting point of creation. Therefore, HKB”H’s initial
thought to create the world with “midas hadin” predominates.
This concludes the Yismach Moshe’s enlightening insight.

Twelve Stones Corresponding to the
Twelve Permutations of the Name Havaya

Surprisingly, the Yismach Moshe does not tell us how exactly
Yaakov realized that the name Havaya— “midas harachamim”—
was also present in the place of the Mikdash, where the name
Elokim— “midas hadin”—prevails. So, I would like to suggest
an explanation based on an inspiration I had. Our holy sefarim
explain over and over again that the number of the shevatim
from the realm of kedushah—twelve—corresponds to the
number of permutations of the sacred name Havaya. The
source for this notion is the Sha’arei Orah (7): apy» nsrw 2%
2 7213 ,DOPYTE DUWAW 3 1unn AREY 00T,y RAp e ow nenv
“m“nt ow Y mearex—since Yaakov merited having the name
Havaya associated with him, he was privileged to have
twelve righteous tribes descend from him, corresponding
to the twelve permutations of the name Havaya.

Now, the great Rabbi of Ropshitz, zy”a, in Zera Kodesh (Bo
and Beshalach), addresses the following passuk in parshas
Vayechi (Bereishis 48, 8): :*“w1] fox "1 9nax1 9071 213 nR YW R
N1 WK B 223 AR YR Ao 9nRet,[“r0nab IR 1KY TOR IRYY 190nn”
“@9maNT YR N1 o anR 1A 0opYR s—and Yisrael saw Yosef's
sons and he said, “Who are these?” (Rashi comments: “From
where did these who are unfit for blessing emerge?”) And Yosef
said to his father, “They are my sons whom G-d has given
me with this.” He said, “Bring them to me, if you please, and
I will bless them.”

Yaakov Avinu saw that “midas hadin” prevailed over Yosef’s
two sons. Therefore, he said: n“ox »“i, an anagram for the name
of “din,” m“»nox. With his reply, Yosef attempted to mitigate the
force of “din” associated with the name Elokim by invoking the
twelve permutations of the name Havaya. Hence, he said: ot »23”
“rtra @7pYR %Y 1n1 wR—the force necessary to mitigate the “din” of
Elokim is 1. The numerical value of these two letters is twelve,
alluding to the twelve permutations of the name Havaya.
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We can now rejoice at having gained a deeper appreciation
of the exalted deed Yaakov Avinu performed that night at
the site of the future Mikdash. He gathered twelve stones
corresponding to the twelve shevatim, which correspond to
the twelve permutations of the name Havaya. By doing so, he
intended to diminish the force of “din,” which was dominant
at that location. Therefore, HKB”H took the stone that had
been formed from all twelve of the individual stones and
submerged it in the abyss, opposite the Kodesh HaKodashim.
He did so to diminish the “din” of the name Elokim at the site
of the Mikdash by means of the twelve permutations of the
name Havaya.

Hence,immediately after gathering the twelve stones, Yaakov
saw in his dream two divergent themes. On the one hand: “And
behold—G-d’s malachim ascending and descending on
it!”"—he witnessed the messengers of “midas hadin.” On the
other hand, due to the protection of the twelve stones: "1 mam”
“1oy ava—the name Havaya stood over Yaakov with its twelve
permutations to protect him.

At this point, it is extremely gratifying to have gained a
better understanding of Yaakov’s tefilah: “mopoxY % ' momm'—
and Havaya will be Elokim for me. He prayed that he would
succeed in mitigating the “din” of the name Elokim with the
twelve permutations of the name Havaya. This provides us
with a wonderful understanding of Rashi’s comment: “That
His name will rest upon me from beginning to end, that no
defect should be found in my offspring.” According to Rashi,
Yaakov prayed that the name Havaya, “midas harachamim,”
would rest upon him “from beginning to end”—that all
twelve permutations would prevail, from the first to the last.
To that end, he added: “That no defect should be found in my
offspring”—after all, the twelve shevatim correspond to the
twelve permutations. Therefore, if one of them should be found
lacking, chas v’shalom, the full complement of permutations
would be lacking and invalid, making it impossible to
diminish the force of “din.” As we know, Yaakov merited the
establishment of the twelve tribes—all of them beloved, all
of them pure—and in their merit, the “din” in the place of the
Mikdash was diminished.
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